Helping the kuffar 
with their ibadaah 


and 

a measure in the 
relationshipes 
and interactions to 

them 


Bismillah ar Rahman ar Rahim 

"... you counted it a little thing, while with Allah it was very great." (an-Nur 
24 / 15 ) 

"And help you one another in virtue and piety, but do not help one another 
in sin and transgression. And fear Allah- verily, Allah is Severe in 
punishment" (Al-Ma'idah: 2) 

Before I start to explain the details of helping the kuffar with the deeds they 
are believing to be ibadaah and talk about the measurements in the 
relationship to them it has to be mentioned, that the 'asl state between a 
muslim and a kafir is the state of baraa. He has to be hostile to them, showing 
hatred to them, making takfir upon them and making i'tizal from them 
(withdraw from them). 

Allah subhana wa ta'ala says: "O ye who believe! take not the Jews and the 
Christians for your friends and protectors: They are but friends and 



protectors to each other. And he amongst you that turns to them (for 
friendship) is of them. Verily Allah guideth not a people unjust." (al-Maeda 
51) 

And He subhana wa ta'ala says: Let not the believers take for friends or 
helpers unbelievers rather than believers: if any do that, in nothing will there 
be help from Allah, except by way of precaution, that ye may guard 
yourselves from them. But Allah cautions you (to fear) Himself; for the final 
goal is to Allah. (Al-i Imran 3/28) 

And He subhana wa ta'ala says: If only they had believed in Allah, in the 
Prophet, and in what hath been revealed to him, never would they have 
taken them for friends and protectors, but most of them are rebellious 
wrong-doers. (al-Maeeda 5/81) 

And He subhana wa ta'ala says: O ye who believe! take not for protectors 
your fathers and your brothers if they love Infidelity above Faith: if any of 
you do so, they do wrong. (Tawba 9/23) 

And He subhana wa ta'ala says: Thou wilt not find any people who believe in 
Allah and the Last Day, loving those who oppose Allah and His Messenger, 
even though they were their fathers or their sons, or their brothers, or their 
kindred. For such He has written Faith in their hearts, and strengthened them 
with a spirit from Himself. And He will admit them to Gardens beneath 
which Rivers flow, to dwell therein (for ever). Allah will be well pleased with 
them, and they with Him. They are the Party of Allah. Truly it is the Party of 
Allah that will achieve Success. (Mujadila 58/22) 

And He subhana wa ta'ala says: "There is for you an excellent example (to 
follow) in Abraham and those with him, when they said to their people: "We 
are clear of you and of whatever ye worship besides Allah: we takfir you, and 
there has arisen, between us and you, enmity and hatred for ever,- unless ye 
believe in Allah and Him alone..." (Al-Mumtaheena 60: 4) 

And He subhana wa ta'ala says: "And I shall do Ttizal from you, and from 
those whom you invoke besides Allah." 

"So when he did Ttizal from them, and from those whom they worshipped 
besides Allah." (Maryam 19: 48-49) 

And He mentioned regarding the People of the Cave: "And when you do T- 
tizal from them, and that which they worship, except Allah" (Al-Kahf 18:16) 

Hence, the People of Tawhid do not complete (their obligations from) 
Tawhid, except by doing Ttizal from the People of shirk, and by being hostile 
against them, and declaring Takfir upon them. Thus, (the People of Tawhid) 
are "Mu'tazilah" in this context [i.e. meaning they are "withdrawers", the 
literal meaning of the word "Mu'tazilah" - he does not mean the heretical 


sect] - and this is because the People of Tawhid withdraw from the People of 
shirk; just as the Intimate Friend Ibrahim (as) withdrew from them." (Ad-Du- 
rar As-Saniyyah 11/434) 

I'tizal (i.e. withdrawal) is (completed) by not intermingling with the 
mushrikin, and by not increasing their numbers, and not obeying them, and 
departing from them, and disassociating from them. 

Unfortunately in our days there is no Dar ul Islam and in our daily lives we 
often have to mix or meet with kuffar. To not undermine our deen and to not 
fall in kufr we have to take care if we meet and mix with the kuffar, especially 
with those who are believing that they are muslims. 


Ibn Taymiyyah said: 

"The Ill Effects of Extensively Mixing With kuffar 

The Seventh point of consideration: Is that which I proved in the point of the 
basis of imitation, and that is that Allah, Ta'ala, created the Children of 
Adam, rather, the rest of the creations, upon interaction between the two 
similar things. And the greater the similarity, the more complete the 
interactions in etiquettes and characteristics are, until the matter leads to 
none of the two being distinguishable from the other, except with the eye 
alone. 

And since humans share a specific species, interaction within it is stronger. 

Subsequently, he and the rest of the animals share the middle species, so 
there is no escape from there being some type of interaction according to the 
amount (of similarity between the human and the other animal). 

Next, he and plants share the far species, for example, so there is no escape 
from there being some sort of interaction. 

And due to this fundamental, emulation and influence takes place amongst 
the Children of Adam, and each of them takes from the manners the other, in 
collaboration and association. 

And likewise, if the human associates with a certain type of animal, it 
acquires some of its behaviours. (This is evident even to extremes in cases of feral 
children who have been totally or partially raised by animals. They tend to retain 
many animal behaviours, if not most, and cannot be successfully reintegrated into so¬ 
ciety. Some even return to the wild on their own. There have been cases reported of 
humans being raised by stray dogs, bears, wolves, jackals, leopards, gazelles, 
ostriches, goats, cows, monkeys, and other animals.) And due to this, arrogance 
and boastfulness has become (prevalent) amongst the people of camels. And 


serenity has become (prevalent) with the people of sheep. (The following 
Hadith mentioned in "Sahih Al-Bukhdn". From Abu Hurayrah, may Allah be 
pleased with him, that the Messenger of Allah, (saw), said, "The head of kufr is 
towards the East. And pride and boastfulness is (prevalent) in the people of horses, 
camels and oxen; those who live in shag houses (Bedouins). And tranquility is 
(prevalent) in the people of sheep ." Agreed upon.) And the cameleers and those 
who tend to mules have within them blameworthy behaviours of camels and 
mules, and likewise those who tend to dogs. And the human animal (i.e. an 
animal that is constantly around humans) ended up with some of the 
manners of humans such as association, friendliness, and rarely fleeing 
(when approached). 

So imitation and resemblance in outward matters necessitates imitation and 
resemblance in inward matters, by way of acquirement and hidden 
gradualness. 

And we have seen that the Jews and Christians who have had social 
interaction with the Muslims are less in kufr than others, just as we have seen 
the Muslims who have a great deal of social interaction with the Jews and the 
Christians are lower in Iman than others who have only seen Islam. 

And sharing in outward fashions also necessitates compatibility and unity, 
even if the place and time are distant, so this is also a matter which is felt. 

So imitating them in their celebrations, even in something small, is grounds 
for a type of acquirement of their manners, which are cursed. And anything 
which the assumption is that it will lead to a hidden corruption which cannot 
be gauged, the ruling is based upon it, and the forbiddance revolves around 
it. 

So we say: Imitating them externally is a cause and something of which the 
assumption is that it will lead to imitating them in the essence of their 
blameworthy etiquettes and actions, even in the exact beliefs, and the effects 
of that are not apparent and nor gaugeable. 

And the corruption itself which takes place due to the imitation might not be 
apparent nor accurately measured. And it might be hard or (even) impossible 
to remove it after it takes place, if it is (even) discerned. And everything that 
is a cause for the likes of this corruption, then the Legislator forbids it, as was 
indicated by the fixed fundamentals/' (Iqtidha' As-Sirat Al-Mustaqlm, pg. 
252-254) 


After that, it has to been said that it is not allowed to compare the kuffar in 
Dar ul Islam (the ahlu dhimma) with the mushrik society from today, (who 
are thinking that they are muslims) and give and aplly the same hukm on 
them. They (the ahlu dhimma) were kuffar and mushrikin, knowing that the 


muslims are judging them and their deens as bateel; whereas most of the 
mushriks today, who are counting themselves as muslims, don't know, that 
the muslims are judging them and what they are upon as bateel and are re¬ 
jecting them, their deen and their ibadaahs. 

As we are living in a society where there are many of those mushriks who are 
looking at themselves as muslims it is inescapable that we have to deal with 
them in our daily lives, unless we live in the mountains and avoid mixing 
with them completely. As muslims we have to adjust our relations to them 
according to the islamic creed. It is a far better way to know and apply the 
general ruling and the 'asl of this matter, than to seek hukm for each and 
every happening incident. 

Of course, these matters are not only consisting of knowledge; to fully under¬ 
stand and comprehend these matters and the method one have to make iman. 
A person without iman never will fully understand the ahkaam of these mat¬ 
ters. Whereas the people who are knowing the 'asl of tawheed and therefore 
are understanding these methods, won't have any problems with the compre¬ 
hension of the ahkaam of these matters. 

So what is the method we have to follow in our daily relations with the 
mushriks and kuffar, who are assuming themselves as muslims? 

Allah, the Exalted, says: 

"Say (to these mushrikun and kafirun): <0 al-kafirun! I worship not that 
which you worship. Nor will you worship that which I worship. And I shall 
not worship that which you worship. Nor will you worship that which I 
worship. To you be your religion, and to me my religion.>" (Surah al- 
Kafirun: 106/1-6) 

"It is not proper for the Prophet and those who believe to ask Allah's 
Forgiveness for the mushrikun even though they be of kin, after it has 
become clear to them that they are the dwellers of the Fire." (Surah at- 
Taubah: 9/113) 

"And those who do not bear witness to falshood..." (Surah al-Furqan 25/72) 

"O you who believe! Take not for auliya (protectors, helpers, friends) 
disbilievers instead of believers. Do you wish to offer Allah a manifest proof 
against you?" (Surah an-Nisaa 4/144) 

"Fet not the believers take the disbelievers auliya instead of the believers, and 
whoever does that will never be helped by Allah in any way, except if you 
indeed fear a danger from them. And Allah warns you against Himself, and 
to Allah is the final return." (Surah Al-i Imran: 3/28) 


A deed, an attitude, a behavior, an act, a treatment which could not be 
understood other than treading a kafir as muslim is kufr. Whoever does this 
has commited kufr and has become a kafir, whatever he may claim. This 
means, if there is an action with no second interpretation, than the doer of 
this action is kafir. 

If a deed, an attitude, a behavior, an act, a treatment is done which could be 
understood as treading a kafir as muslim, but which does not necessarily 
mean, that it is treading a kafir as muslim, the doer of this action has to be 
asked about his intentions. We don't do this kind of actions and we are not 
pleased if any other muslim does it, but if it comes out that the doer has an 
valid interpretation we don't make takfir upon him. 

Another point we want to make clear is, we don't speak about helping the 
kuffar in their shirk containing ibadaah, because even the most ignorant 
should know, that helping them in worshiping stones, idols, cows and their 
other gods is kufr and shirk. 

And also we are not talking about helping the kuffar in their daily life kufr 
deeds, like driving them to the court or showing them the way, driving them 
to the polling station or showing them the way, or driving someones child to 
school or similar deeds, which of course are kufr. 


AbuT-Hasan al-Ash'ari said: 

Approving of kufr is kufr, and building a church in which Allah is 
disbelieved is kufr, because it is approving of kufr. (Al-Furooq by al-Quraafi, 
4/124) 

But we are talking of helping them in things they are doing assuming to 
make ibaadah to Allah ta'ala. Like showing them the qibla, helping them to 
perform wudu, handing them a knife when they want slaughter an animal, 
eating iftar together with them; etc. 

These all are actions a muslim can only share with a fellow muslim. If he 
would share them with a non-muslim, he would tread him like a muslim, 
even if he would claim else. 

Some may say, when the committee from the Christians of Najran came to 
Rasulullah (saw), like it is mentioned in the books of tareekh, and they were 
discussing issues concerning deen in the Masjid an-Nabawi with Rasulullah 
(saw), he (saw) allowed them to pray towards east in his (saw) mosque and 
ordered his companions to leave them alone. 

Surah ali-Imran was revealed in al-Madinah, as evident by the fact that the 
first eighty-three Ayat in it relate to the delegation from Najran that arrived 
in al-Madinah on the ninth year of Hijrah (632 CE). 


A delegation from the Christians of Najran (in Yemen) came to al-Madinah to 
argue about Isa (as), claiming that he was divine and the son of Allah or he is 
the third ilah out of three. RasulAllah (saw) notified the haqq deen to them; 
told them that Isa (as) is also a man like them and a slave of Allah. Therefore 
this ayah of this surah refutes the batil claim of the Christians declares that 
Allah is the only ilah there is no other ilah but He. 

Muhammad bin Jafar b. Zubayr describes the delegation of Christians from 
Najran who came to RasulAllah (saw): The delegation consisted of sixty 
horsemen, including fourteen of their chiefs and three out of fourteen who 
were chiefs of this delegation and made decisions. These men were Al-'Aqib, 
also known as 'Abdul-Masih, As-Sayyid, also known as Al-Ayham, Abu 
Harithah bin 'Alqamah, of [the family of] Bakr bin Wa'il and Uways bin Al- 
Harith. Abdul-Masih their leader and to whom they referred for advice and 
decision; As-Sayyid, their scholar and leader in journeys and social 
gatherings; and Abu Harithah bin 'Alqamah, their patriarch, priest and 
religious leader. Abu Harithah was an Arab man from [the family of] Bakr 
bin Wa'il, but when he embraced Christianity, the Romans and their kings 
honored him and built churches for him (or in his honor). 

They also supported him financially and gave him servants, because they 
knew how firm his faith in their religion was." 

Abu Harithah knew the description of the Messenger of Allah from what he 
read in earlier divine Books. However, his otherwise ignorance led him to 
insist on remaining a Christian, because he was honored and had a high 
position with the Christians. 

Ibn Ishaq said, "Muhammad bin Ja'far bin Az-Zubayr said that, 'The (Najran) 
delegation came to the Messenger of Allah in al-Madinah, entered his Masjid 
wearing robes and garments, after the Prophet had prayed the 'Asr prayer. 
They accompanied a caravan of camels led by Bani Al-Harith bin Ka'b. The 
Companions of the Messenger of Allah who saw them said that they never 
saw a delegation like them after that... Then Abu Harithah bin 'Alqamah and 
Al-'Aqib 'Abdul-Masih or As-Sayyid Al-Ayham spoke to the Messenger of 
Allah , and they were Christians like the king (Roman King). However, they 
disagreed about 'Isa; some of them said, 'He is Allah,' while some said, 'He is 
the son of Allah,' and some others said, 'He is one of a trinity.' Allah is far 
from what they attribute to Him." 

When two priests talked with RasulAllah (saw), he (saw) said: "Be Muslim!" 
They said: "We are Muslim!" Again RasulAllah (saw) told them: "You did 
not become Muslim! So be Muslim!" They said: "We became Muslim, before 
you became" RasulAllah (saw) said: You are lying. Your attributing a child to 
Allah who is Aziz and Jalil, worshipping to the cross and eating pork 
prevents your being Muslim." (Tabari, al-i Imran 3/2) 

Indeed, these are the creeds of the Christians. They claim that 'Isa is God, 


since he brought the dead back to life, healed blindness, leprosy and various 
illnesses, told about matters of the future, created the shape of birds and blew 
life into them, bringing them to life. However, all these miracles occurred by 
Allah's leave, so that 'Isa would be a sign from Allah for people. 

They also claim that Isa is the son of Allah, since he did not have a father and 
he spoke when he was in the cradle, a miracle which had not occurred by any 
among the Children of Adam before him, so they claim. They also claim that 
'Isa is one of a trinity, because Allah would say, 'We did, command, create 
and demand.' They said, 'If Allah were one, he would have said, 'I did, com¬ 
mand, create and decide.' This is why they claim that 'Isa and Allah are one 
(Trinity). Allah is far from what they attribute to Him, and we should men¬ 
tion that the Qur'an refuted all these false Christian claims. 

Ibn Ishaq continued, "When these Ayat came to the Messenger from Allah , 
thus judging between him and the People of the Book, Allah also command¬ 
ed the Prophet to call them to the Mubahalah if they still refused the truth. 
The Prophet called them to the Mubahalah. They said, 'O Abu Al-Qasim! Let 
us think about this matter and get back to you with our decision to what we 
want to do.' They left the Prophet and conferred with Al-'Aqib, to whom they 
referred to for advice. They said to him, 'O 'Abdul-Masih! What is your ad¬ 
vice' He said, 'By Allah, O Christian fellows! You know that Muhammad is a 
Messenger and that he brought you the final word regarding your fellow 
('Isa). You also know that no Prophet conducted Mubahalah with any people, 
and the old persons among them remained safe and the young people grew 
up. Indeed, it will be the end of you if you do it. If you have already decided 
that you will remain in your religion and your creed regarding your fellow 
('Isa), then conduct a treaty with the man (Muhammad) and go back to your 
land.' They came to the Prophet and said, 'O Abu Al-Qasim! We decided that 
we cannot do Mubahalah with you and that you remain on your religion, 
while we remain on our religion. However, send with us a man from your 
Companions whom you are pleased with to judge between us regarding our 
monetary disputes, for you are acceptable to us in this regard.'" (Ibn Kathir, 
al-i Imran 3/61) 

You have to pay attention; in this event is nothing about helping the kuffar or 
helping them with what they are believing is ibadaah. What was happening 
there was, that they weren't hindered from doing what they do. This 
indicates, that it is not obligatory to hinder the kuffar from their acts of wor¬ 
ship and it shows, that a Muslim can allow a kafir to perform his prayer in his 
house or place. But there can't be a behavior or an action beyond this 
allowance and it isn't allowed to say or do anything that would show, that 
the Muslim believes, that this worship is accepted by Allah. Because if a 
Muslim would say something (like: „May Allah accept your prayer" or 
something similar) or do something (e.g. give a kafir a present at the day of 
'Eid or hug him after he performed prayer) which could be understood as if 
he is believing that Allah accepts the ibadaah of the kafir, than it would 


mean, that he has treated him like a muslim; and this of course is kufr. 

Also, in this incident and the jew, who payed zakah in the time of Umar ibn 
al-Khattab (r.a.), the kuffar didn't claim to be muslims. This is very important. 
Because the mushriks of today whom we are talking about are claiming to be 
muslims. So comparing the treatments to them to the way we have to treat 
the mushriks who are claiming to be muslims is totally impossible and 
wrong. 

In the lines above we used the statement 'If a deed, an attitude, a behavior, an 
act, a treatment is done which could be understood as treading a kafir as 
muslim, but which does not necessarily mean, that it is treading a kafir as 
muslim, the doer of this action has to be asked about his intentions. We don't 
do this kind of actions and we are not pleased if any other muslim does it, but 
if it comes out that the doer has an valid interpretation we don't make takfir 
upon him.' 

This is only for deeds someone does which are not 100 % meaning treading 
kuffar as muslims. But if we see someone doing things like greeting kuffar to 
'Eid, praying with them, sharing other acts of ibadaah with them, sacrifice 
animals together with them, hand them over a prayer rug we don't ask for 
their intentions or interpretations, because these deeds are clear acts of 
treading the kuffar as muslims. The same counts for inviting them to if tar or 
sahur; even if the ones who do so would interpret it as invitation for dinner 
that would not rescue them from kufr; because the deed of inviting someone 
to iftar or sahur is clearly treading him as a muslim. Because everybody 
knows, that this invitation was an invitation for iftar and not for dinner. 

If a muslim lives with kuffar and he usually eats with them and he openly 
made takfir on them, there is no harm if he eats iftar with them, because this 
is not treading them as muslims. It is his usual behavior. But he can't say: 
"May Allah accept your fasting" or similar words, because that would mean 
that he treads them as muslims. 

If somebody visits kuffar relatives or neighbors on the day of 'Eid, this is also 
a clear act of treading them as muslims. Even if he would claim, that he 
visited them for dawah or that it was an ordinary visit his words can not been 
respected, because it is well known that these kinds of visiting only occurs 
between muslims. 

But if we see somebody we know to be muslim at the door of a kafir on the 
day of 'Eid, we won't make takfir immediately on him without asking him for 
his intention of the visit. 

Perhaps there is the possibility that he was at the door for a reason (maybe he 
had to pay his rent, he gave back something he borrowed etc.) But we ask the 
muslim to delay this matter to the days after 'Eid. 



Ibn Hajar al-Asqalani said: "If there is a matter which could have one 
hundred meanings; and 99 of its meanings are kufr and one meaning could 
be interpreted as Islam; and this matter (this deed) is done by a muslim, it 
will be interpreted by the 1 % to rescue him fro takfir." (Fath ul Bari) 

Important note: This rule is for muslims only! 

Giving a kafir the mushaf or islamic book is not helping them in ibadaah. 
Even if they may think that reading Qur'an is an ibadaah, a Muslim can give 
them the mushaf with the intention, that they read it an will be guided by it. 
But if a kafir wants to read Qur'an and says: „I read it to gain rewards" or 
similar things, the mushaf can't be given to him. Because that would be 
helping him in a thing he is believing of that it is ibadaah for him. 

To conclude: If the deed could not been interpreted else than kufr, the doer of 
this deed is given hukm of kafir. Greeting someones 'Eid, giving prayer rugs, 
inviting to iftar, etc. are deeds where is no interpretation except treading the 
individuals as muslims. If done to a kafir, this is kufr an expells the doer of 
this deeds from Islam. 


Salaam with kuffar 

Allah (awj) commands: "and feel themselves subdued", disgraced, humiliated 
and belittled. Therefore, Muslims are not allowed to honor the people of 
Dhimmah or elevate them above Muslims, for they are miserable, disgraced 
and humiliated. Muslim recorded from Abu Hurayrah that the Prophet said, 
'Do not initiate the Salaam to the Jews and Christians, and if you meet any of 
them in a road, force them to its narrowest alley.' This is why the Leader of 
the faithful 'Umar bin Al-Khattab, may Allah be pleased with him, 
demanded his well-known conditions be met by the Christians, these 
conditions that ensured their continued humiliation, degradation and dis¬ 
grace." (Ibn Kathir, Tafsir Tawba 9/29) 

It is reported from Anas ibn Malik that RasulAllah (saw) said: "When the 
People of the Book say salaam to you (greet you by saying as-salaamu 
alaykum), say 'Wa 'alaykum' (and unto you).'" 

According to another report, he was asked, "The People of the Book say 
salaam to us. How should we respond?" He said, "Say, 'Wa 'alaykum.'" 

According to another report, he said, "When the Jews greet you, they say 
'as-saam 'alaykum (death be upon you). So say ' 'alayk (upon you)."' 

According to another report he said, "So say, 'wa 'alayk' (and upon you)." 


According to another report a group of Jews asked for permission to enter 
upon Rasul Allah (saw), and they said, "As-saam 'alaykum (death be upon 
you)." 'Aa'ishah said, "Bal 'alaykum as-saam wa'1-la'nah (No, death be upon 
you and curses)!" RasulAllah (saw) said, "O 'Aa'ishah, Allah loves gentleness 
in all things." She said, "Did you not hear what they said?" He said, "I 
answered, 'Wa 'alaykum (and unto you)."' 

According to another report, he said, "I answered,' 'alaykum'" - without the 
"waw" (i.e., wa meaning "and"). 

According to the last hadith, he said, "Do not initiate the greeting of salaam 
with the Jews and Christians, and if you meet one of them on the road, push 
him to the narrowest part of it." All of these reports were narrated in the 
Muslim. 

Nawawi said in his commentary: The scholars agree that the greeting of the 
People of the Book should be returned, if they greet us with salaam, but we 
should not say to them, "Wa 'alaykum al-salaam (and upon you be peace)." 
We should say only "'alaykum (upon you)" or "wa 'alaykum (and upon 
you)." Ahadith have been narrated by Muslim both with and without the 
"wa" ("And"), but most of them include it. On this basis, there are two mean¬ 
ings, one of which is the apparent meaning: if they say "'Alaykum al-mawt 
(death be upon you)", then one should say, "Wa 'alaykum (and also on you)" 
- meaning that we and you are alike, we are all going to die. The second 
meaning is that this is a waw that is used to start a new idea or phrase, not to 
connect it to the previous sentence or to reiterate the same idea. This implies: 
and upon you be what you deserve of condemnation. The phrase without the 
wa implies: but rather death should be upon you. 

Al-Qaadi said: some of the scholars, including Ibn Habeeb al-Maaliki, 
preferred to use the phrase without the wa, so that it would not have the 
implication that these people are like the Muslims. Others said that it should 
be used with the wa as it appears in the majority of reports. Some of them 
said: he should reply " 'alaykum al-silaam (and upon you be stones)" - but 
this is da'eef (weak). 

Al-Khattaabi said: most of the muhadditheen (scholars of hadeeth) reported it 
with the wa (wa 'alaykum), but Ibn 'Uyaynah reported it without the waw. 

Al-Khattaabi said: this is what is correct, because if the phrase is used 
without the waw, this means that what they are saying is returned 
specifically and exclusively to them, but if the waw is used, it implies 
commonality with them in what they are saying. This is the view of 
al-Khattaabi. 

But the correct view is that it is permissible either to use the waw or omit it, 
as both have been mentioned in saheeh reports, but including the waw is 
better, as it appears in most of the reports. There is nothing wrong with that. 


because as-saam means death, which will come to us and to them, so there is 
no harm in including the waw. The scholars differed as to returning the 
greeting of salaam when a kaafir initiates it or initiating the greeting. Our 
opinion is that it is haraam to initiate the greeting, but we have to return their 
greeting by saying "Wa 'alaykum" or just " / alaykum/ / Our evidence with 
regard to initiating the greeting is the hadeeth of the Prophet (saw), "Do not 
initiate the greeting with the Jews and Christians" and his command to reply 
by saying, "Wa 'alaykum." What we have mentioned as our madhhab or 
point of view is also the opinion of most of the scholars and the majority of 
the salaf... It is permissible to initiate the greeting when addressed to a group 
composed of both Muslims and kaafirs, or one Muslim and a number of 
kuffar, but he should intend the greeting to be directed towards the 
Muslim(s) among them, because the Prophet (saw) greeted an assembly that 
included a mixture of Muslims and mushrikeen. (14/144-145) 

Ibn al-Qayyim said, with regard to initiating the greeting with a kafir: "A 
group -i.e., of scholars - said: it is permissible to initiate the greeting for a 
purpose, such as some interest that one hopes to achieve, or because one fears 
his harm, or because they are related by blood, or for some other reason that 
dictates that." (Zaad al-Ma'aad, part 2, p. 424) 

If a kafir greets a Muslim in a clear manner, and says, "As-salaamu 'alaykum 
(peace be upon you)," then one should say, "Wa 'alayka as-salaam (and upon 
you be peace)," because Allah says: "When you are greeted with a greeting, 
greet in return with what is better than it, or (at least) return it equally" (al- 
Nisa' 4/86) 

But if it is not clear, one should just say, "Wa 'alayk (and also upon you)." 

Similarly if his greeting is clear and he says, "As-saam 'alaykum (may death 
be upon you)," then one should say, "Wa 'alayk (and also upon you)." 

The three categories are as follows: 

1 - If he clearly says, "As-saam 'alaykum (may death be upon you)," then one 
should reply, "Wa 'alaykum (and also upon you)." 

2 - If there is some doubt as to whether he said "as-saam (death)" or 
"as-salaam (peace)," then one should reply, "Wa 'alaykum (and also upon 
you)." 

3 - If he clearly says, "As-salaamu 'alaykum (peace be upon you)," then one 
should reply, "Wa 'alaykum as-salaam (and upon you be peace)," because 
Allah says (interpretation of the meaning): "When you are greeted with a 
greeting, greet in return with what is better than it, or (at least) return it 
equally" (al-Nisa 4/86) 


Ibn al-Qayyim said: "If the listener is certain that what he said to him was 
"As-salaamu 'alaykum (peace be upon you), and he does not have any 
doubts about that, should he say, "Wa 'alayka as-salaam (and upon you be 
peace)" or should he limit it to "wa 'alayk (and also upon you)." What is 
indicated by the evidence and the basic principles of shark ah is that one 
should respond, "Wa 'alayka as-salaam (and upon you be peace)", because 
this comes under the heading of fairness and justice, and Allah enjoins justice 
and kindness. Allah says: 

"When you are greeted with a greeting, greet in return with what is better 
than it, or (at least) return it equally" (al-Nisa 4/86) 

So He recommends kindness and enjoins justice. This does not contradict any 
of the ahadith which speak of this issue, because the Prophet (saw) only 
enjoined limiting the response to "Wa 'alaykum" for the reason mentioned 
above, which is that they used to play with the words in their greeting." 

Then Ibn al-Qayyim said: Even though the general meaning of the verse is 
applicable, this refers to the usual words of greeting, not when they are 
playing with the words. Allah says: 

"And when they come to you, they greet you with a greeting wherewith 
Allah greets you not, and say within themselves: 'Why should Allah punish 
us not for what we say?"' (al-Mujadilah 58/8) 

If this reason does not apply, and the kitaabi (Christian or Jew) says, 
'As-salaamu 'alaykum wa rahmat-Allah (peace be upon you and the mercy of 
Allah)," then it is only fair and just to respond in a similar manner. (Ahkaam 
Ahl al-Dhimmah, 200/1) 


"It is not proper for a Muslim to greet a Jew or a Christian first. But if a 
Muslim greets a non-Muslim, he does not attempt to retrieve it. And if a Jew 
or a Christian should say "Salaamun alaikum" to him, all he says in reply is 
"alaika". One can also say "alaika s-silam" (where 'silam', with the vowel "i" 
after "s", means 'stone'). That used to be said by them to Muslims." 
(Qayrawani, Risala) 


It is narrated from Ibn Umar (ra) that RasulAllah (saw) said: "When the Jews 
greet you, they say, 'As-saam 'alaykum (death be upon you),' so say, 'Wa 
'alayk (and also upon you)." (Bukhari) 

If he holds out his hand to shake hands with you, then hold out your hand 
too, but do not initiate the handshake. 


With regard to serving a kafir by giving him tea when he is sitting in a chair, 
this is makrooh, but there is nothing wrong with putting the cup on the table. 


The scholars have not agreed about the significance of Allah's statement 
regarding Ibrahim when he called his father to Islam, even though his father 
refused, Ibrahim said to him (Salaamun 'alayka), (Peace be on you) (Maryam 
19:48) 

The majority say that this is not a greeting but a conciliation. At- Tabari says 
that it means 'you have my assurance or my trust'. Because of this, you 
should not greet a disbeliever before he greets you. 

Others, however, have said that it is a farewell greeting and so have 
permitted extending greetings to disbelievers, even if you are the first to do 
so. 

Someone asked Ibn Uyaynah, "Are we allowed to greet the disbelievers?" He 
said, v Yes. Allah has said, Allah does not forbid you to deal justly and kindly 
with those who fought not against you on account of religion and drove you 
not out from your homes (Al-Mumtahinah: 8) 

And also He said. Indeed there has been an excellent example for you in 
Ibrahim (Al-Mumtahinah: 4) 

And Ibrahim said to his father: (Salaamun alayka). 


Al- Qurtubi said that the most obvious thing about this verse is what Sufyan 
Ibn Uyaynah had said about it. There are two views about it. According to a 
report from Abu Hurayrah, the Prophet said: "Do not salute the Jews and 
Christians first, and when you meet them on the road, force them to go to the 
narrowest part of it." (Muslim) 

It is reported in both Sahih al-Bukhari and Sahih Muslim, on the authority of 
Usamah Ibn Zaid, who said, "The Prophet rode on a donkey, with a saddle 
underneath which there was a thick soft Fadakiya velvet sheet. Usamah Ibn 
Zaid was his companion rider, and he was going to pay a visit to Sa'd bin 
Ubadah (who was sick) at the dwelling place of Bani Al-Harith bin 
Al-Khazraj; this incident happened before the battle of Badr. The Prophet 
passed by a gathering in which there were Muslims, pagan idolators and 
Jews, and among them there was 'Abdullah Ibn Ubay Ibn Salul and Abdullah 
Ibn Rawahah. Then a cloud of dust raised by the animal covered that 
gathering, 'Abdullah Ibn Ubay covered his nose with his Rida (sheet) and 
said (to the Prophet), "Don't cover us with dust." The Prophet greeted them." 
(Bukhari; Muslim) 

Al-Qurtubi remarks, "The first Hadith indicates that we should not greet 
them first since this is a mark of respect and this is not fitting for disbelievers; 
however, the second Hadith permits us to do so." 


At-Tabari said, "Usamah's account does not contradict the report of Abu 
Hurayrah, neither does the one diverge from the other. Abu Hurayrah's 
report illustrates the general rule, while Usamah's account indicates the 
exception. 

An-Nakha'ee said, "If you have some business with a Jew or a Christian, then 
greet him first." The meaning of Abu Hurayrah's account "Do not salute the 
Jews and Christians first", is then further qualified with, Tf you don't have 
any reason to do so.' That is, if you have no pressing need of them or business 
with them, and if it is a friend, a neighbour or a traveller, whose right is it 
that you should greet him. 

At- Tabari adds, "It has been related that the Salaf used to greet the People of 
the Book. Thus, Ibn Mas'ud greeted a headman, whom he accompanied on 
his journey. 'Alqamah then asked him, "Abu Abdur-Rahman, is it not 
abominable to greet them first?" Ibn Mas'ud said, "Yes, but it is also the right 
of companionship." 

Al-Awzaa'ee said, "If you greet them, then better men than you have also 
done so, but if you do not greet them, better men than you have done this 
before." 

Hassan al-Basri is reported to have said, "If you happen to pass by a group of 
people, some of whom are Muslims and some of whomare disbelievers, greet 
them." (Tafsir al-Qurtubi", Vol.11/112) 


Ibn al-Qayyim said, "In this case (when you are allowed to greet them), then 
say 'Salaamu Alayka' only. Do not invoke Allah's blessings on them, and 
address them in the singular. As for returning their greetings, opinions differ. 
The majority say that this is proper, while a minority maintain that it is not 
required that you respond to them, as it is neither required that you should 
respond to Ahl al-Bidah. The more correct position is the first. The difference 
being that we are ordered to keep away from Ahl al-Bidah, to strengthen 
ourselves against them and be cautious of them, but this is not the case with 
'Ahl adh-Dhimmah'." (Zaad al-Maa'd", Vol.2/425) 


The view of the majority, that one is obliged to respond to the greetings of the 
People of the Book, is supported by the Hadith: "When the Jews greet you, 
they usually say, v As-Saamu Alaykum' (Death be on you), so you should say 
(in reply to them), 'Wa Alaykum' (And on you)." (Bukhari; Muslim) 

Also the Prophet (saw) said, "If the people of the Scripture greet you, then 
you should say (in reply) 'Wa Alaykum'." (Bukhari; Muslim) 

The People of the Book are the Jews and Christians; the ruling concerning the 
rest of the kuffaar is the same as the ruling concerning the Jews and 


Christians with regard to this matter, because there is no evidence (daleel) to 
indicate anything different. 

AbdurRazzaq stated from Muammar from Qatadah: „Greeting to the Ahlu 
Kitaab when you enter their homes is „as-salaamu ala men tabi'a al-huda". 

Some of the salaf said: „When you are greeting the mushrikin than say: „as- 
salaamu alayna wa ala ibadAllahi saliheen"; so they will think that you are 
greeting them. 

But the word „as-salaam alaikum" can't be given to a kafir first. Because Ra- 
sulAllah (saw) said: "Do not initiate the Salaam to the Jews and Christians, 
and if you meet any of them in a road, force them to its narrowest alley." 


So, in conclusion, it is not permissible for us to greet non-Muslims first, 
because RasulAllah (saw) forbade that, and because this is a humiliation for 
the Muslim when he starts to honour a non-Muslim. The Muslim is higher in 
status before Allah, so he should not humiliate himself in this manner. 

In the tafsir of the ayah 9/29 Ibn Kathir said: "and feel themselves subdued", 
disgraced, humiliated and belittled. Therefore, Muslims are not allowed to 
honor the people of Dhimmah or elevate them above Muslims, for they are 
miserable, disgraced and humiliated. Muslim recorded from Abu Hurayrah 
that RasulAllah (saw) said, "Do not initiate the Salaam to the Jews and 
Christians, and if you meet any of them in a road, force them to its narrowest 
alley." This is why the Leader of the faithful Umar bin Al-Khattab, may Allah 
be pleased with him, demanded his well-known conditions be met by the 
Christians, these conditions that ensured their continued humiliation, 
degradation and disgrace." 


But if we are greeted then we should return the greeting in similar terms, and 
Allah knows best. 

There is no reason why we cannot then say, „How are you?" Or, „How are 
your children?" - as has been permitted by some of the scholars, including 
Ibn Taymiyyah, especially when doing so serves an Islamic purpose such as 
encouraging him to take an interest in Islam so that he will be receptive to 
da'wah, because Allah commands: 

"Invite (mankind, O Muhammad) to the way of your Lord (i.e. Islam) with 
wisdom (i.e. with the Divine Revelation and the Qur'an) and fair preaching, 
and argue with them in a way that is better" (al-Nahl 16/125) 

"And argue not with the people of the Scripture (Jews and Christians), unless 
it be in (a way) that is better (with good words and in good manner, inviting 


them to Islamic Monotheism with His Verses), except with such of them as do 
wrong" (al-Ankabut 29/46) 


Ruling on transactions with the infidels 

Ibn Hajar Al-'Asqalam narrates that the Salaf viewed, "Transactions with the 
infidels are permissible, except in selling them that which they could use to 
help the combatants against the Muslims." (Fat'h al-Barl 4/410) 

And there are some conditions for having transactions with the kuffar: 

1) The transaction should be in things which are Halal. 

2) That these things are not of any use to the kuffar against the Muslims. 

3) That these transactions should not contain anything which degrades a 
Muslim. (Fat'h Al-Barl 4/452) 


But as for transactions with the apostates - there is nothing with them, except 
the sword. (Ibn Al-Qayyim, Ahkam Ahl Ath-Thimmah 1/67) 


And Ibn Hajar also narrates that the Salaf viewed, "It is only legislated to visit 
the kuffar when there is hope that they might answer the call of Islam. But if 
there is no hope, then it is not permissible to visit them." He then says, "What 
is apparent is that it depends on the intention and the benefit derived from 
visiting the kuffar. So it is not always Haram, nor is it always permissible - 
depending on the circumstance. (Fat'h Al-Barl 10/119) 

Ibn Taymiyyah said, "The rule is that no business transaction that mankind 
requires is forbidden, except that which the Book and Sunnah say to be for¬ 
bidden. Just like no 'Ibadat is legislated for them, except that which is or¬ 
dered in the Book and Sunnah. So the religion is whatsoever has been legis¬ 
lated by Allah, and whatever Allah has prohibited, is Haram. Contrary to 
those whom Allah has warned those who prohibit that which Allah did not 
prohibit, thus committing shirk, and legislating a religion for which Allah 
had given no permission." "As-Siyasah Ash-Shar'iyyah" (155) 

He also says, "So it is permissible for a (Muslim) man to buy from their (the 
kuffar's) livestock and horses, just as it is permissible to buy from the live¬ 
stock of the Bedouins, the Turkmen, and the Kurds; and it is permissible to 
sell them food, clothes, and such things. But as for selling to them that which 
will help them do Haram- like selling them horses or weapons which they 
could use to fight (against the Muslims) and do various Haram - then this is 
forbidden. Allah ordered. 


"And help you one another in virtue and piety, but do not help one another 
in sin and transgression. And fear Allah- verily, Allah is Severe in punish¬ 
ment" (Al-Ma'idah: 2) (Al-Masa'il Al-Mardlniyyah 132-133) 

He also said, "It is not permissible to sell to the kuffar (anything that can be 
used as) a weapon that they would use to fight a Muslim." (Iqtidha' As-Sirat 
Al-Mustaqlm 229) 

Nawawi said in al-Majmu: With regard to selling weapons to ahl al-harb 
(those who wage war against the Muslims), it is haram according to scholarly 
consensus. 

Ibn al-Qayyim said in I'lam al-Muwaqqi'in: Imam Ahmad said: RasulAllah 
(saw) forbade selling weapons at times of fitnah (tribulation)... It is obvious 
that selling them is helping others in sin and transgression. This also applies 
to every sale, rental or exchange that helps people to disobey Allah, such as 
selling weapons to kafirs, aggressors and bandits... or renting one's house to 
someone who will set up a place for sin in it, or selling candles to someone 
who will use them to disobey Allah, and other actions which help people to 
do that which Allah hates and is angry with. 

In al-Mawsu'ah al-Fiqhiyyah (25/153) it says: 

It is haram to sell weapons to ahl al-harb (those who are waging war against 
Islam) or to those who are known as bandits who attack Muslims or who stir 
up fitnah among them. Hasan al-Basri said: It is not permissible for a Muslim 
to take weapons or horses to the enemies of the Muslims which will strength¬ 
en them against the Muslims, or anything that will help them to acquire 
weapons and horses, because selling weapons to ahl al-harb strengthens 
them to fight the Muslims and motivates them to declare war and continue 
fighting. 

This issue is not the matter of ordinary or minor sins, rather it is a matter that 
has to do with the basis of aqidah and Tawhid, and the Muslim's support and 
loyalty towards the Religion of Allah and his disavowal of the enemies of Al¬ 
lah. This is what was stated by the imams in their books. 

Ibn Hazm said: "If the Muslim traders, when they enter the land of war, are 
humiliated there and the non-believers' ordinances apply to them, commerce 
to the land of war is a sin and they are to be forbidden engage in it. Other¬ 
wise, we merely disapprove of it. Selling to them is permissible, except for 
anything by which they strengthen themselves against Muslims, such as rid¬ 
ing animals, weapons, iron, or the like; in principle, nothing of the sort may 
be sold to them. Allah (swt) has said: 'So do not faint and call for peace; you 
shall be the upper ones' (Muhammad 47/35) 

Entering among them in such wise that their ordinances apply to the person 
who enters is fainting, abasement, and calling for peace, all of which are for- 


bidden. Allah (awj) has said: 'Do not help each other to sin and enmity' (al- 
Ma'idah 5/2) 

Strengthening them by selling and other things whereby they become strong 
against Muslims is forbidden. Whoever does this is to be punished or 
imprisoned for a long time." (Kitab al-Muhalla, 9/65) 

Ibn Taymiyah said: 

''Every garment which one thinks will most likely be used for sinful 
purposes, it is not permissible to sell it or sew it for one who will use it for 
sinful and wrongful purposes." (Sharh al-'Umdah, 4/386) 

Ibn Qudamah said: "To sum up, selling fruit juice to one who is certain to use 
it to make alcohol is haram. Then he said: The same ruling applies in all cases 
where the aim is something haram, such as selling weapons to those who are 
at war with the Muslims, or to bandits, or at times of fitnah, or selling slave 
women to become sinners, or renting them out for such purposes, or renting 
out one's property for alcohol to sold from it, or to be used as a church, and 
so on. This is haram, and the contract is invalid." (al-Mughni 4/154) 

Ibn Taymiyah said: "It is not valid to sell to one who intends to use it for 
haram purposes, such as selling fruit juice to one who will use it to make al¬ 
cohol, if that is known, according to the view of Ahmad and others, or if it is 
thought most likely, as is one of the two views narrated from Ahmad. 

This is supported by the fact that our companions said: If the landlord 

thinks that the renter will rent the building for sinful purposes, such as sell¬ 
ing alcohol and the like, it is not permissible for him to rent that building 
to him, and the rental contract is not valid. Selling and renting are the same." 
(al-Fataawa al-Kubra 5/388) 


Ruling on transactions with the Infidels in dar ul harb 

Sarakhsi said: „If a muslim enters dar ul harb with aman (covenant) there is 
no harm in taking their wealth in any way possible with their compliance. 
He even can sell pore or carass to them. 

If a muslim enters with aman he is not allowed to take their wealth without 
their compliance. But when they are in compliance the muslim gets owner of 
mubah wealth, and this is permissable." (Sarakhsi, al-Mabsut, X, s. 95; Sharh 
Siyar Kabir, IV, s. 1329, 1410; Tabari, IhtiliafuT-Fuqaha, s. 63; al Fa- 
tawaT-Hindiyya, III, 248. 42; Sarakhsi, al-Mabsut, 28; Nasbu'r-Raya, IV, 44; 
Ibn Humam, VI, 178; ar-Radd ala Siyar-al-Ewza'i, 97) 

Imam Muhammad said: "If a muslim enters dar ul harb with aman (covenant) 
he is allowed to take the wealth of the harbis (inhabitants of dar ul harb) any 
way possible, with the compliance of the harbis." (Sharh Siyar Kabir 4/1410) 


Sarakhsi said: "If a muslim prisoner or a muslim wants to sell the people of 
dar ul harb he is allowed to sell them by deceiving, tricking and fooling. Be¬ 
cause it is already allowed to take the wealth from the harbis." (Sharh Siyar 
Kabir 4/1486) 

"It is allowed to give a harbi one dirham and take two dirham from him." (al- 
Mabsut, Siyar al Kabir) 

"It is permissible to sell unclean meat to the harbi." (al-Mabsut) 


All praise is entitled to the Master of the worlds. May salat and salam be 
upon Muhammad (saw), his Ahlu Bayt and his companions. 


